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ber you.’” Be thankful to Me; and be not un-

grateful to Me.

et himself drew from the Qur’an,
which was the nucleus of study. And
the Prophet’s mosque in which was
recited the Qur’an along with the in-
structions of the Prophet
university from which graduated the
first generation of leaders who as-
sumed the leadership of the world:
that wise and clear sighted leadership

was the

which the humans have not experi-
enced since then.

“It is this system of education (based
on the Qur’an and the guidance from
the Prophet) which produced that
first generation ... and those leaders

. that is capable of producing the
same quality of men and leaders.
But that, if the ummah will return to
the same methods, and to the same
sources; if the ummah will believe
in the Qur'an in the same spirit; if
it will adopt its guidance for appli-
cation in every day life, and not to
chant words for the pleasure of the
ears alone.”

309. Mak-hul reports that he asked
Ibn *Umar, “What do you say about
a person who is a murderer, drinks
wine, commits theft, fornicates, but
he remembers God.” Ibn ‘Umar re-

plied, ‘Allah also remembers him but
with curses, until he gives up (those
vile practices).” Ibn "Abbas has said,
‘Allah’s remembrance is not like your
remembrance. It is of a great mag-
nitude.” And a hadith recorded by
Bukhari says that Allah says,
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“Allah says, I am by slaves hopes
and I am with him when he re-
members me. When he remem-
bers Me quietly to himself, I re-
member him in a group better
than him. And, if he gets closer
to Me by the span of a hand, I
get closer to him by a foot. If he
gets closer to Me by a foot I get
closer by a yard. And if he walks
to Me, I run toward him” (Ibn
Kathir).

Actually, Ibn Kathir quotes a hadith
from Musnad Abhmad of the same
meaning (Au.).
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[153] O you who have believed! Seek help in
patience and Prayers, verily Allah is with the

patient.’1
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Sa'id ibn Jubayr has said: Whoever
did not obey his Lord, did not re-
member Him, irrespective of how
many rosaries (tasbib) he did, how
much he chanted the greatness of
God, and however much he recit-
ed the Quran. Abu ‘Uthman was
asked: “Why is it that we remember
Allah but do not feel its sweet effects
on our hearts?” He said, “Thank Al-
lah that He has (at least) inspired a
member of your body to His obedi-

ence” (Qurtubi).

Alusi writes: There are three ways of
conducting “dhikr” (remembrance).
First: with the tongue, which is to
say thanks, chant Allah’s Glory, sing
His Greatness, recite the Qur'an etc.
Second: with the heart (and mind)
which is to think and discover the
wisdom behind various obligations
of Islam, to contemplate over the re-
wards and punishment in the Here-
after, to understand the Attributes
of Allah, and unravel Divine secrets.
And third: to keep every limb and
joint of the body engaged in acts ap-
proved by Allah, and restrain them
from the prohibited acts. Razi has a
similar statement to make.

Yusuf Ali adds: “The word ‘remem-
ber’ is too pale a word to describe
‘zikr ... In Sufi devotions ‘zikr repre-
sents both a solemn ritual and a spir-
itual state of mind or heart in which
the devotee seeks to realize the pres-

ence of God.”
310. After Allah (sw?) directed the

believers in the previous verse to
be thankful to Him and remember
Him much, He followed it up by
directing them to be patient. (This
is because it will not be possible to
observe the two without szbr and
salah: Razi). The two, shukr and sabr,
go together, even as blessings and tri-
als go together, the former requiring
shukr (thankfulness) and the latter
demanding sabr (patience). Further,
the best way to endure misfortunes is
through salah and sabr. The Prophet
(saws) himself, as reported in a hadith
of Ahmad, used to rush to szlazb in
the face of every major or minor dif-

ficulty.
Sabr

Sabr is of two types. One consists
in giving up the prohibited and the

other in carrying out the command-
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ments. The second of the two is of
a higher order and carries greater re-
wards. A third kind of sabr is to show
patience, forbearance, and steadfast-
ness in the face of hardships. This is

also obligatory on a Muslim.

It is reported of “Ali ibn al Hussain
Zayn al "Abidin that he said: When
Allah would have gathered the first
and the last of men on the Day of
Judgment, a caller will call out:
“Where are the sabirin. They may
enter Paradise without reckoning.’
Some people will proceed toward
the gates of the Paradise. The angel
guards will ask, “Where are you go-
ing O children of Adam?’ They will
reply, “To Paradise.” They will ask,
‘Will you, even before the reckon-
ing has begun?” They will reply, “Yes.’
They will ask: ‘And who are you?’
They will reply, “We are the sabirin.’
The angels will ask, ‘And what was
it that you were patient and perse-
vering about?” They will reply, “We
carried out what was ordered and
refrained from what was forbidden.’
They will say, ‘If that is so, then enter

Paradise: a good reward for the work-
ers of righteous deeds’ (Ibn Kathir).

Sabr, however, in the sense of for-
bearance, must immediately follow
a calamity, following the Prophet’s
directive,
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“Sabr is at the first instance of the
calamity” It is immediately after
the calamity that emotions are high.
Later, after some time, when emo-
tions have cooled, everyone becomes
a sabir. Therefore, it is said that
the wise man is the one who dem-
onstrates at the time of misfortune
what an idiot will demonstrate after
a couple of days. Further, sabr is of
two kinds. First, of him who refrains
from evil deeds. The other is that
of him who continues obeying the
Lord in everything. As for its sign,
it is to find peace and tranquility in
the heart at the time of calamities.
(Sabr has been variously defined),
Ruwaym has said that szbr is to de-
sist from complaining against what
has occurred. Dhu al-Nun Misri has
said that sabr is the name of seeking
none but Allah’s help. And, Abu "Ali
said that the boundary of sabr is to
betray grudge, and complain in the
face of a calamity. (L.e. as soon as one
begins to complain, or feels a grudge
in the heart because of a misfortune
that has befallen him, he is out of the
state of sabr). As for merely speaking
about it by way of the description of
the hardship etc. without the tone of
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complaint: that does not go against
sabr. The proof is in the verse which

says about Prophet Ayyub (38: 44):
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“We found him a sabir (patient man),
a good slave (of his Lord).” This was

said despite the earlier statement in

which Ayyub said,
[Av/sted] Zah i 3 5 (36 3 s
“When Ayyub called his Lord

that, ‘misfortunes have befallen
me’” (Qurtubi).

Commenting on the words “Allah is
with the patient,” Majid adds: “This
consciousness of the accompaniment
of God, this awareness that He is
with us, is the greatest comfort that
the human mind can have in this
world, and the greatest antidote to
our sense of loneliness.”

Sayyid Qutb offers us a detailed
commentary: “After the new giblah
has been appointed, and the Muslim
ummah has been assigned its special
character and role, the first thing
that this Nation the justly balanced
Nation is being instructed is to seek
help in sabr and salah while attempt-
ing to accomplish the task it has been
entrusted with, and to get prepared
to offer the sacrifices that this role
demands from those that are its wit-
nesses (shuhada’): sacrifices of life,

property and goods, in the face of
fear and poverty; and the hardships
that one has to endure while en-
gaged in the struggle to establish the
ways approved by Allah (swz): both
in the hearts of the people as well
as in their every day life ...to unite
the people on the basis of their re-
lationship with Allah (sw#), in order
to free them for His services, and in
order that they may live by His com-
mandments... (all these tasks and all
these hardships) for the sake of Al-
lah ... for the sake of His approval,
His Mercy and Guidance, which are
themselves the rewards that the heart
of a believer considers weighty and
worthwhile enough to attempt: ‘O
you who believe. Seck help in patience
and Prayers, verily Allah is with the
patient.”

“The theme of sabr is oft repeated
in the Quran. This is because Al-
lah knows the magnitude of the
task with which the believers have
been entrusted, the steadfastness it
requires while treading the middle
path between various drives and
inclinations, and while calling the
people to Allah and His ways, which
itself requires full control of one’s
nerves, summoning of all abilities,
and full awareness of all that is hap-
pening outside (among the people)
as well as inside (within the self). All
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these require patience... patience to
do the bidding of Allah (sw¢), pa-
tience in abstaining from what He
has forbidden, patience in Jibad, pa-
tience against deception in its vari-
ous forms, patience at the slow ma-
terialization of help, patience at the
remoteness of the goal, patience at
the puffing up of the falsehood, pa-
tience at the small number of sympa-
thizers, patience in the stretched out
thorny path, patience at the crook-
edness of the souls, at the darkness
in the hearts, at the stubbornness of
men, and patience against agony in
the face of people’s unresponsiveness.

“Then, as time lengthens and strug-

gle intensifies, patience weakens...

or would even be exhausted .. if
there is no fresh supply and renewed
backing. Hence, Prayers have been
mentioned along with patience. For
Prayer is the source of help that nev-
er dries up, the provision that never
gets exhausted, the aid that reinvigo-
rates the powers of man, the wealth
that enriches the heart; so that the
cord of Patience gets extended and
does not severe, and adds to patience,
contentment, buoyancy, satisfaction,
faith and trust.

<« .
It is necessary for man, therefore,
who is, by his nature weak and of

limited resources, to be linked to a
Greater Power in order that he may
draw enough help to be able to go
beyond the limits of his own powers.

“When he faces the evil powers, both
internal and external, when constant
struggle between the just needs and
lusts of the self becomes a heavy bur-
den on him, when combating the
rebellion (against Allah) and cor-
ruption (in the land) bear heavy on
him, when the distances appear long
and the destination far away, for a
life limited in its tenure... and when
he looks back and feels that he has
not covered much while the sun is
about to set, when he seems to have
achieved nothing while the life’s span
seems to be reaching its end, when
he finds evil blown up and virtue
thin and lean... with no light on the
horizon, and no landmark on the
road.... It is then that the value of
Prayers comes to light.

“Prayer is the mortal man’s link with
the Immortal Power. It is the appoint-
ed hour when the lonely drop joins
up with the spring that does not dry
up. It is the key to the treasures that
enriches. It is the departure from the
boundaries of this little earth to the
unlimited World beyond. It is the

very soul, the very coolness and the
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[154] And do not refer to those who are slain
in the cause of Allah as dead. Rather they are

living but you do not perceive.’!!

shade at the midday. It is the tender
touch for the weary heart. Hence we
see that whenever the Prophet, on
whom be peace and blessing, faced a
difficulty he would order Bilal, “Bilal.
Relieve us with the call to Prayers,
and used to resort to Prayers when-
ever an affair worried him.”

311. The verse tells us that those
who died martyrs are alive in Para-
dise. We find further elaboration in
hadith literature. A hadith preserved
by Muslim says:
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“The Spirits (of the martyrs)
are in the form of green birds.
They have lanterns hanging by
the "Arsh. They fly about as they
wish in Paradise. (By evening)
they return to those lanterns. Al-
lah turns His attention to them
and asks, ‘Do you want anything

else?”” They say, ‘What more can
we want, when we flay about in
the Garden as we will?” Allah re-
turns to them with the same ques-
tion three times until they know
that they will not be spared the
questioning, they say, ‘Our Lord!
We wish You return our souls to
our bodies so that we are killed
another time. When He sees that
they have no other desire, (they
will be left to themselves.”

As for the spirits of the believers, ac-
cording to a hadith in Ahmad,
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“The believet’s soul — when he
dies - is in the form of a bird that
feeds on the trees in Paradise,
until Allah returns them to their

bodies on the day of Resurrec-
tion’ (Ibn Kathir).

Lives of the Martyrs

A question arises. In what sense are
the martyrs alive? The answer is: It is
a kind of life enjoyed in the Isthmus
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(barzakh: a stage between this world
and the Hereafter) that reason and
intelligence comprehend.
As Ibn al-Qayyim has written in his
book “Al Rub”: “It is from this realm
(the barzakh) that the Prophet (saws)
answers to the greetings addressed
to him near his grave, although his
soul is in the highest realms of “* 7/-
liyyun”, in the company of “A/ Rafig

cannot

al A'la”, from where it enjoys a con-
nection with the body in the grave.
Although, once again, it is beyond
our comprehension to judge what
kind of connection it is. The Prophet
saw Musa (asws) Praying in his grave,
while, at the same time, he also met
with his soul in the sixth heaven dur-
ing his Me'raj journey.” That’s about
the soul. As for his body, it has been
preserved, as Sahih abadith say, from
destruction. However, as far as the
life of this world is concerned, they
are most surely dead. Indeed even the
Prophet (saws) is dead in this sense,
a fact which is substantiated by the
words of Abu Bakr (72), who, arriv-
ing at the scene after the death of the
Prophet said, “By Allah, He will not
give you two deaths. The first death
that He had written for you has come
to pass.” Then he said those famous
words: “Whoever worshipped Mu-

hammad may know that he is dead.
While those who worshipped Allah

may know that He is alive, He does
not die.” Thus we see that Abu Bakr
and the Companions believed that
Muhammad had died. If he had not
died, surely, they would have con-
sulted him in matters in which they
disagreed between themselves after

him (Shangqiti).

Thanwi has the following plausible
theory to offer.

Just as the finger tips and heels are
both part of the same living body,
but the signs of life in the former is
greater than in the latter, in that the

finger tips are more sensitive than
the heels, so is also the difference
in the level of consciousness of the
dead. Every dead man possesses a
level of consciousness which, in the
case of an unbeliever, is enough to
taste punishment. In the case of the
believers it is more advanced. In the
case of the martyrs it is so advanced
that they are almost alive by the
earthly standards; even their bod-
ies are not decompose by the earth.
Above them are only the Messengers
of Allah who possess the highest level
of consciousness after their earthly
term has expired. They are alive in
the other world exactly in the same
sense as people on earth, except that
in all cases the human mind cannot
perceive the quality of their life.
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Sayyid Qutb comments: “Who are
these shubada’ (martyrs), that are
alive? They are those that were killed
in the way of Allah... in the way of
Allah alone, without a thought of
any other goal, any other purpose,
any other aim, save Allah... in the
cause of the true guidance He has
sent down, in the cause of life that
He has revealed, in the way of the
religion that He has chosen for us...
in its way alone, and not in any other
cause, nor under any other slogan,
not even in combination with other
slogans and causes. The Qur’an and
hadith both have greatly emphasized
this point so that there remains no
doubt whatsoever.

“Abu Musa al Ash'ari (72) says that

the Prophet was asked about some-

one who fights to display his cour-
age, another for national or racial

causes, and yet another hypocriti-
cally... which of them is in the ‘way

of Allah?” The Prophet replied:
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‘He who fought in order that the
Word of Allah (i.e. Islam and its
principles) may triumph, is in the
way of Allah.”

“Abu Hurayrah (72) says a man asked
the Prophet:
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‘Messenger of Allah, what will
you say of a man who takes up
Jihad for the sake of Allah, but
has spoils of war also in his
sight?” He replied: ‘He will have
no rewards.” That was hard upon
the people so they told the man
to repeat his question. Perhaps
the Prophet did not understand
him. So the man repeated the
question but the Prophet replied
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[155] And surely We shall try you with some-
thing of fear, hunger and depletion in goods,
lives and crops.? Give glad tidings then (O
Prophet) to those who endure in fortitude.

[156] Such as those who, when visited by an
affliction say, “T'o Allah we belong and to Him

we will return.” 313

ey Oy 1
Sl oY1 J‘y"ﬁ‘ u" uMJ

both times as, ‘He will have no

- Abu Da’ud.”

rewards.
Sayyid’s comment ends here.

312. This is in line with the state-

ment in the Quran which says (2:
214):
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“Do you imagine that you will be
let into Paradise without those tri-
als visiting you that came to those
who passed away before you?
They encountered sufferings and
adversity, and were shaken, until
the Prophet and the believers with
him cried out, ‘When (will come)
Allah’s help?” Lo! Allah’s help is
near” (Ibn Jarir).

313. Umm Salamah narrated (as in
Muslim, but the following is from

Ahmad: Au.),
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“One day Abu Salamah came to
me from the Prophet’s company
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and said, “Today I have heard the
Prophet (saws) say something
that has pleased me a lot. He said,
“No Muslim on whom a misfor-
tune has befallen will say, “To Al-
lah we belong, and to Him do we
return, ‘and then supplicate in
these words: “O Lord! Reward
me for this misfortune and grant
me better than what I have lost,”
but Allah will grant him that.”

Umm Salamah said: “I memo-
rized the words from him. When
Abu Salamah died I prayed to
Allah (sw7) 1n those very words.
But I said to myself, ‘What man
can be better for me than Abu
Salamah?” Sometime later the
Prophet (saws) visited me. At that
moment I was tanning a hide. I
washed my hands and let him in.
I placed a cushion for him on
the floor and he sat down on it.
As he spoke he offered to marry
me. I told him, ‘Messenger of
Allah! There is no reason why I
should not accept your offer. But
the thing is I am a jealous wom-
an (ghayrah) and am afraid that I
may say or do something (that
will displease you) and in conse-
quence I may suffer Allah’s pun-
ishment. Also, I am getting old.
Finally, I have children (that may

bother you).” He replied, ‘Well, as
for jealousy, hopefully Allah (s17)
will cure you of it. As for age,
I'm getting old too. And, as for
the children, well, your children

’773

are my children

Umm Salamah accepted him,
and used to say, “For sure, Allah

gave me a better husband than
Abu Salamah” (Ibn Kathir).

Another report of Tirmidhi says,
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“When a man’s child dies, Allah
asks the angel of death: ‘Have
you taken away the child of My
slave? Have you taken away the
light of his eyes and the peace of
his heart?” The angel says, “Yes.
Allah asks (and He knows what
has been said): ‘And how did
My slave react?” He replies: ‘He
praised You and said, “To Allah
we belong, and to Him do we re-
turn.”” Allah says: ‘Build for him
a house in Paradise and call it the
House of Praise™ (Qurtubi, Ibn
Kathir).
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Lord peace and mercy.>'* It is these who are

rightly quided.

Abu Bakr al Razi used to say that the
verse: “To Allah we belong, and to
Him we return” has two command-
ments hidden in it: one obligatory
and the other non obligatory. The
obligatory is to feel no grudge over
the misfortune, (i.e. show total sub-
mission to Allah, and make no com-
plaints to anyone other than Allah)
and the non obligatory is to say these
words.

314. Safa and Marwah are two hills
near Ka'ba. Passages from the Grand
Mosque now lead directly into the
passage where the “walking” is to
be done between the two in Hajj
or ‘Umrah. The distance between
the two is, according to Majid, 493

paces.

Muhammad Asad writes: “Dis-
traught with thirst and fearing
for the life of her child, Hagar ran
to and fro between the two rocks
(when, following God’s command,
Ibrahim had left them there: Au.)
and fervently prayed to God for suc-
cor: and, finally, her reliance on God
and her patience were rewarded by

the discovery of a spring existing

to this day and known as the Well
of Zamzam  which saved the two
from death through thirst. It was
in remembrance of Hagar’s extreme
trial, and of her trust in God, that
As Safa and Al Marwah had come
to be regarded, even in pre Islamic
times, as symbols of faith and pa-
tience in adversity: and this explains
their mention in the context of the
passages which deal with the virtues
of patience and trust in God (Razi).”

Sayyid Qutb comments: “It is impor-
tant that we halt here for a moment
and reflect over the mobilization of
the Muslim forces... the mobiliza-
tion against hardships, sacrifices,
death, hunger, fear, and, loss of lives,
goods and fruits... the mobilization
for a long struggle, that was bound
to be filled with pains and burdens

of great magnitude.

“Allah places them... all these... in
one pan and in the other pan of the
scale only peace and mercy, and the
assurance that they will be rightly
guided! Here, at this point, He does
not promise them His succor, does
not promise them their consolida-
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[158] Verily, Safa and Marwah are among the
Symbols of Allah.’" There is no sin upon him,
therefore, who, when he visits the House for

Hajj or for "Umrah, to walk around them.*°
Whosoever volunteers a good (deed, will)
surely (find) Allah Appreciative and Aware.’"’
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tion, nor booty. Nothing at all ex-
cept peace, mercy, and guidance.
Allah was promising the first set of
Muslims things that were more im-
portant than their own selves, things
of greater consequence than their
lives. Therefore, He was divesting
them of every other objective and
of every desire and inclination that
humans tend to set as their goal in
life even the longing for victory for
Truth. He was cleansing them of ev-
ery adulteration in order that they
be totally free of all abstractions, and
be devoted to Him and His Call. It
was for them to walk in the ‘ways’
unhindered by anything and uncon-
cerned of anything but His peace,
mercy, and guidance. This was the
goal. This was the end to which they
were directed. This was the sweet
fruit toward which their hearts were
to hasten ... As for what Allah (sw¢)
had ordained of the help, succor,
and consolidation that was for the
Call itself, for which they were work-
ing... and which they were carrying
on their shoulders.”

315. “Sha' airullah means ‘all those
religious services which God has ap-
pointed to us as signs... or the rites
and ceremonies of the pilgrimage,
and the places where these rites and
ceremonies are performed™ (Majid

from LL).

316. ‘Urwah ibn Zubayr (who was
then very young Ibn Jarir) says I
told ‘A’isha, “By Allah, in view of
the verse: ‘Safa and Marwah are
among the Symbols of Allah. There
is no sin upon him, therefore, who,
when he visits the House for hajj or
‘umrah to walk between them, ..
(in view of this verse) I'll not walk
between them.” ‘Alisha said, “You
missed the point. Had the verse
meant to say what you have under-
stood, the words would have been,
‘It is no sin for a man if he does not
walk between them.” Those words
were added because to walk between
the hills of Safa and Marwah dur-
ing the pilgrimage was a practice
from the Ibrahimic times instituted
in remembrance and appreciation of
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